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BRAHMAN AND BRAHMAA

The Brahman-state when considered as the source of the Jagat (world), goes by the name of Brahmaa. This
Brahmaa is not the Lord of Sarasvatee living in a tiny Brahmal.oka.

The ‘Chaturmukha Brahmaa’ (four-faced Brahmaa) is one of Trinities, with a life of his own in a world of
his own, like a Shiva and Vishnu, the deities that are connected to one particular creation somewhere in
some space.

Brahmaa of Vaasishtam is the Brahman as the form of the world.

Brahmaa is the synonym for the term ‘Jagat’.

The entire Jagat is his body and he is known as Viraat.

He is the total experience of all the Jeevas and is known as HiranyaGarbha.

He is also the essence of the Brahmaa in Brahmal oka.

Yet this Brahmaa of Vaasishtam is formless, and is made of emptiness only.

He is Aakaashaja, born out of the Chit-emptiness.

This Brahmaa alone gets explained in this section of the text; as an answer to Rama’s query as to how a
material solid world comes out of the principle of Aatman which is non-material.

When there is no world at all as real, what is there as material or non-material in the eyes of a Knower?
Vasishta explains the same.

Also are explained the meaninglessness of Nirvikalpa Samaadhi practice, and the true meaning of the
liberation state.

qAETT

Rama spoke

FAJHIRTET dUT FaATcHASTIT A EATcATTIET Sosfl haAge: |

The principle of Aatman is of the form of every experience; is the essence of everyone; and is endless.
Why it holds on to the body with the idea of ‘I’?

RIS UTNTOThIScd FaTATRY 6 Hdd, 3¢ UTNIUTRISIG Y AEcIed dT HUH|
How does the Chit attain the state of the inert stone and wood, in the Svapnas (Svapna and Jaagrat) (as the

twosome unit of conscious and inert both)?
This solidity of the stone and wood; how it is there (as real), how it is not there (as real)?

CIGEICIE]

Vasishta spoke

LRIRTN JAT TFd TEAATT JATTE: FATCHAETAT S Sl dATIE: |

Just like a man with a body exists as a hand-state also (as himself), and as the entire body also in the body-
state, the ‘Essence of all” (Aatman) exists as every part of the perceived, and as the ‘undivided whole’ also.

UEUET JAT U3 TR JATIEHATCHATAAT gaT T dUTare: |
Just like a tree exists as a leaf in the leaf-state also and as a (whole) tree also in the tree-state, the ‘Essence
of all” exists, as every part of the perceived and as the ‘undivided whole’ also.

TR JAT e YA JATE: HATCHATALAT G Geadrl AT |
Just like Aakaasha (space) exists as void ness in the void-state also and pervades all the objects in the
object-state, the ‘Essence of all’ exists, as every part of the perceived and as the ‘undivided whole’ also.

TICATAT: FICAG FUART JATTE: FANHAACTYT TACASAICIGT TATIE: |

Just like the a person who is entering a dream state (as formless) exists as if with a form (in the dream) (as
imagined by the mind), the ‘Essence of all’ exists, in the Svapna, Jaagrat, and Sushupti states (as the dormant
and expressed Vaasanaa-states with suitable forms and no-forms).
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JYTsTNeg; TUEETATATGl § JUTE: TUT FATcHAAISHNea I TUTIE: |
Just like the mountain exists as the stone, tree and streams (its resident parts), so it is with the Aatman too.
The ‘Essence of all” also exists like the whole mountain with all its resident parts.

RET JUT FRAWCY JATTE: FaAlcHATIAT HIBEYEIET dATIE: |

Just like body which moves with conscious-awareness, exists as the inert hairs and nails also, the ‘Essence of
all’ exists as the inert wood and stone also, and also as the ‘conscious awareness’.

Ra g g1 T sAcHmueniear Rigreg el ddaragarted

Just like the wood and stones in the Svapna rise from the Chit (as cognized information), so also, the body
with limbs rises out of the Chit-expanse in the world (as cognized information).

AdATIIATCHS JOUET JAT JY: AWRBATATBITUHATHRATY

AdARIdAcHD dUT FATeHAA! aY: ASITH FATRAT v Acadwapid|

The body of a person is of inert and conscious nature both, like the nails, hairs, fluids, space etc, and shines
with a particular shape. So also the form of the ‘Essence of all’ is inert and conscious both; as the moving
and non-moving things; yet is formless.

[Don’t you yourself exist as the inert and living objects of your dream?]
JUTTEAT AFIANG FFITATAGA! ST TICAURATIIAT TEITHHHA: |

For a man of proper knowledge, the world subsides as it is, like the grandeur of the perceived objects of the
Svapna subsiding for the one who understands the Svapna (as unreal).

[How does one wake up from this ‘Jaagrat-Svapna’?]
RICHATATRIR/AIE F GEIMed o AT i HAldH FATAGEIH Ul

‘All this is ChinMaatram alone. There is no perceiver; no perceived.’
When all is silenced like this, then it is like the waking up from the seeing of a Svapna.

[Can you imagine the numbers of worlds that exist as mental kingdoms?

What is your tiny mind created world of limited understanding in comparison, in front of that Supreme state?
What are you holding on to as yours?

What are you and your self-imagined glories in front of that ‘Essence of all?’

Material and non-material is your limited vision; not in the unlimited expanse of Chit.

It is “all’. It knows no difference between the material and non-material, the living or dead.

For you, the bloated up ego-form, everything is different and needs a cause as such.

How do ‘you’ with your limited years on a planet know of ‘that” which transcends the time and space? You
are not even of an ant-size in that Supreme Brahman expanse.

You cannot be seen at all as anybody in that expanse; so tiny is your world!

How can ‘you’, a limited mind-structure, describe that Supreme or understand it or make theories about it?
What do you know about the extent of the Jagat?

And what makes you think that your tiny intellect can explain it all off?

Shut off and remain silent and ‘be that’!]

BT CHEAO FIN IATfed Ilfed T F vad 9 RgeafF Semadt samia|

Creations existing for crores of thousands of Kalpa times come and go.
Those and countless others are in the Chit-expanse like the whirlpools in the Ocean.

icgedt FAFaEl a1 dued ag: Rerifa aur g« woraras @)

The Ocean makes manifold waves in its body as its grandeur (but sees no differentiation).
Chit also makes names for the Creations in its own understanding (without itself getting divided).



JUTTEYAfRE % Jelareed e ded<l Ucddca<toladia e d|

This world is the Brahman alone and stays unaffected, as it is always, except for the ascertainment of the
ignorant people (that the world is real) as against that of the Knower of Brahman (for whom there exists no
world).

TG dSIT: HioTHAG AT Fithel: §€ I S HATATT ST

‘I am not the (limited structure of a) wave, I am the (undivided) waters of the ocean’; for him who
understands this through reason, where is the wave-state?

[A Mukta’s space-idea is very huge, and is a limitless expanse.

It is a Rudra-mind where the Jagat-Kaali dances wildly!

He sees countless universes and galaxies and Brahmaandas as his space-expanse.

He remains formless, and sees the worlds whirling within him like dust storms.

How can he feel connected to some image of some obscure tiny world as the ‘I°.

When he communicates with the others of that minuscule world, he has to make effort to remember their
world and world-stories, and pretend to be one of them, like an eagle which covers huge distances within the
wink of the time, makes effort to talk to a frog stuck inside some dark hole in the ground.]

BRAHMAA, THE JAGAT-FORM OF ALL THE WORLDS

[This Brahmaa who is the form of all worlds is himself just a small wave in the Chit-ocean; and the worlds
of Jeevas in his Creation are all the many waves of this tiny wave-ocean called Brahmaa; and you are just a
tiny movement of a small world-wave which you alone perceive; and ‘you’ want to find a cause for the
world and catch that Brahman with your intellect filled with words and meanings only. What a joke!]

SEUNSTT ARSIl HATHTA TTEd: TRSIcAeRZIcd el by At 1|

Since Brahmaa (Creator) also shines like a wave only of Brahman, the power of Brahmaa shines as the wave
and non-wave states (world-wave and Chit-ocean).

RIceaiFIscaeTdl §U Fataeedeaded dide & ! TH selcgd: Udee:|
He does not discard the nature of Chit-expanse ever.

He perceives the world as a dream where everyone sees every other one (as the dream characters only).
Such a mind-state is known as Brahmaa, Hey Rama.

TIATT: YTl fAier) R ReAasuddheuqiachron>ed: |
In this manner, the first lord of the beings is without a form and is without afflictions.
He is of the nature of Chit alone; and is without a cause like the imagined city.

IATSIGed AN g eHSICH & 3SUTeed HaEded qET YL AT

If the golden bracelet understands that it is not the state of the bracelet, then how can it have the state of
bracelet? It is pure gold only.

[So is this Brahmaa always in the awareness of Chit as his essence. He never identifies with a form.]

IS HhoUAAcH ReATdFAcield 3E o Selfecdne IfgHd ded dd|

Brahmaa is unborn. He is of the nature of imagination only.
His form is that of Chit alone. Whatever shines as the ‘I’ ‘you’ ‘world’ etc, that alone is ‘that’.

Reasepaar swifeq aRiceaiafa radn: varean: R RufaaFrie: |

The magical feats of Chit which shine as emptiness in the Chit-expanse, are indeed the grand scenes of
creation, existence and destruction of worlds.



3 ReATTHE: dd FTaIAT dEdtAH AdAE 8 U giudae: |

This great grandfather (Brahmaa) is just the mind alone like the Svapna state; is very pure; and is the shine
of the ChinMaatram. He is that alone. (He is the totality Svapna-state.)

AT THSIEAetd TN ATsfA FgRATHATT el HIATAATTHH: |

The wave rises with the same or different form again and again without stop; so also the delusion state of the
creation and dissolution rises again and again without any beginning or end.

[When the wave appears it is Creation; when it falls back immediately, it is dissolution.
The same wave cannot appear the same way as if carrying some memory of the previous wave! |

Rigeaied: oo dled AR Afegd HdcHheugiaatd FAAAST 3|
The attractive shine of Chit-expanse is known by the name of Viraat.
Whatever his mind (HiranyaGarbha state) does (conceives), it will shine like an imagined city only.

9 T FOCT UG IRE: § UG T g YO JAAGAT G HI|

The creation is the Svapna state. (His) Svapna alone is the body of the Jaagrat (experienced by his beings).
He (Brahmaa) alone is all this (like a dreamer is the dream-world).

The deep dense sleep state of the darkness alone shines as the Svapna; so is the world of Jaagrat (seen in the
dark ignorant state).

[‘Knowledge of delusion’ alone shines as the Jagat, namely the Svapna state that is known by the name of
Brahmaa, Viraat etc. Virat is the body of the Creation.]

dE Belleaaladl RRITEIAEAT TRIIGHA HefhITEd: TSa-ud: |
(He is of the form of Creation.) The dark night of dissolution rises as his dark hair. The joints of the limbs
are the ‘brightness and darkness (days and nights)’ named as Kaala and Kriyaa (the continuity of actions).

qeaeRrey disyt @ arfdra 1ot f&fa: aegml o7 Gt s weuafa Ragfesan

‘Agni’ is his face; the space above is his head; the empty sky is his navel; the ground is his feet; Sun and
moon are his eyes; directions are his ears; so he rises as a the grandeur of conception.

T GFIILRIAAT AATCAHT fadaipfa: EAHHUAAA g TacaATpiaied:|

In this manner, he shines as the imagination only (as the Jagat). (The entire creation can be imagined as his
form.) He is seen clearly with a form in this manner, with a huge form (of the Jagat), as made of emptiness
only. Like a mountain imagined by us (in our minds) Viraat stays as a dream character only (as a huge
imagination state of Chit).

Jog ddfeaeadl T dahaad dedeailicedd ddlcHargaad |
That mind which glitters in the Chit-expanse by itself, that alone is known by the name of Jagat, which
he (Brahmaa) experiences only himself.

faRTSTcHarenel HAfd ReATATdd TIHTTEITCATIR AINATITHATHBH |

The principle of Viraat alone shines as this conscious-expanse (of Jagat), the Svapna-world filled with the
mountains and elephants as his very nature.

[The entire world that surrounds you stretching to far away stars and galaxies is the extent of this Svapna
world, endless and eternal. Vipashcit and Asura tried to reach the ends of this Svapna-state and were trapped
in their own perceived states through their ignorance. Our Svapna-states are unstable and momentary random
experiences, because of the deep-rooted ignorance in the minds.



Brahmaa is the Chit shining as the Svapna; so it is beautiful, orderly, endless, stable, and is run by the rules
set by him.

A child can make only mud-lumps with the wet clay; an adult can carve out beautiful statues out of the very
same mud. Anyhow, whether it is mud-lump of the idiot child, or the wonderful art-work of a talented
sculptor, mud is mud only. The Svapna of an idiot mind and the Svapna of the Creator, both are made of
emptiness only; and Chit alone shines as all these.]

FATIAATIHE T FATCATAATT A AT I FaTAeIe: FaTAGeridd|

Chit is the essence of all experiences. It is itself the experiencer also. It alone is truly existent.
Making oneself as another, like an actor entering a dream-stage in a dream country, it enjoys itself
experiencing something as another,like an actor enjoying his own acting as another person.

[Of course, there are so many thinkers, so many great minds which have tried to solve the mystery called the
world. Their theories are all suitable in their own level, and the results achieved by them are true to their
minds only.

Minds try their best to draw the picture of that Supreme; and fail miserably.

How can a fish caught in the world-ocean draw the picture of a man outside of waters?

So it is with minds which cannot think of anything beyond space and time.

Any theory of any mind is another picture drawn by the mind, and is as empty as a Svapna world only; is just
a Vaasanaa-unfoldment.

Every thought is a shine of Chit only as the understanding awareness, which forms the essence of all
thought-structures of all philosophies and all theories.]

AT dATET R TR e T2 Seld THRA dATCHBT TaRIcAH T I

AU AMcATIRISTEUATG T Bel TFIITT SEI0T $EINT AfGHAT HaicdA IAgY;: |

In all the view points of those who follow Vedaanta, and those who follow Arhat, the Saamkhyas,
Saugataas, their Gurus, Tryakshya cult, Vaishnava cult etc, Brahman alone shines forth as their
understanding; since these views rise out of the essence within, through some Vaasanaas inherent in the
minds. According to their understanding of the Aatman, all the fruits that they predict as heaven etc are
achieved as Brahman only. This is the greatness of the Aatman, which is in all, since it alone is everything.



